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SPACE, TIME AND NUMBER
IN MYTHOPOETICS OF SOVIET DISCOURSE

SUMMARY. The paper deals with the linguocultural and cognitive analysis of the
language world-mapping in the Souiet discourse: the perception of space, time, and
number.
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This paper deals with the linguocultural and cognitive analysis of mythopoetic
elements in the discourse of the Soviet period (1917-1991). Mythopoetic thinking
is generally associated with traditional cultures and the pre-scientific cognition, not
with the ideas of modern times. However, the elements of mythopoetic thinking
peculiar to ancient society do not disappear irrevocably, but keep alive in the language
world-mapping. Besides, when 20 years have passed after the end of the Soviet
“period, it is possible to study its discourse ab extra, in the historical context, as the
language and culture of the ancient world are studied, with the same respect to
the material under study.

The key features of mythopoetic thinking have been elicited in the process of
studying ancient cultures and texts. In [1] I analysed such mythopoetic elements
of the Soviet discourse as the faith in myth, imagery of thinking and the binary
code providing the integrity of world-mapping. This paper is devoted to the perception
of space, time and number, the essential concepts of world-mapping.

Naming is one of the integral elements of cosmogony, cf. God said, “Let there
be light.” And there was light! God saw that the light was good, so God separated
the light from the darkness. God called the light “day” and the darkness “night.”
[Genesis, 1; 4-5]. Old rituals of naming assimilated the world with words, and the
actions of a priest or a poet in such rituals aimed at the transition from non-being
to being, from chaos to cosmos. So, “language, word, and name are creating the
world again in themselves, clearing it of everything dangerous and destructive,
transferring it from the kingdom of nature to the kingdom of culture, and making
non-symbolic (and extra-symbolic) things symbolic <...> and, in idea, sacred”
[2; 125]. The Soviet discourse, especially in its first decades, was characterized
by wide-scale experiments with proper names: personal names, toponyms, etc.

New citizens of the new Soviet country were given new names as their parents
desired to perpetuate their faith in the Communist ideas. Some personal names of
the 1920s-1930s sound now as a historical paradox due to their discordance, e.g.
Persostrat (< Pervy Sovyetsky stratostat “first Soviet stratostat”); Dazdraperma
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(Da z2dravsvuyet pervoye maya “Long live the first of May”)"; Traktorina
(< traktor “tractor”); Noyabrina (< Noyabr “November”)”. If such names were
given to babies, when they grow up, they changed them, cf. Nonna (Noyabrina)
Mordyukova, an actress. Other coined names sounded better, but did not become
very popular, e.g. Vektor (< Veliky Kommunism torzhestvuyet “Great Communism
triumphs”); Vilen, Vil’ (< V.I. Lenin); Marlen (< Marx, Lenin); Melor (< Marx,
Engels, Lenin, October Revolution); Erlen (< Era Lenina “Lenin’s era); Rem
(< Revolution, Engels, Marx). These names were kept in the discourse as the
names of famous people, cf. Vil’ Lipatov, a writer; Melor Sturua, a journalist; Rem
Vyakhirev, a businessman; Erlen Vakk, a chemist. The third group of names is
still rather wide-spread, but they are not associated with the Soviet period any
longer, cf. Ninel’ (< Lenin, read backwards), Viad (i)len (< Vladimir Lenin).

New names were given not only to new people, but also to new cities and towns,
cf. Leninsk-Kuznetsky, a town in the Kemerovo Region, founded in 1925. However,
renaming of existing spatial objects was even more wide-spread. In the territory of
former Russian Empire there were cities with names politically incorrect for the
new authorities, in particular, those named after emperors or associated with them,
cf. Ekaterinburg, Ekaterinoslav (now Dnepropetrovsk), Novonikolayevsk
(now Novosibirsk), etc. But renaming was not limited with removal of those
unacceptable names. Mass renaming of places with politically neutral names was
especially active in 1920s-1940s. The examples of renaming of cities and towns
in honor of V. Ulyanov-Lenin and . Stalin are given in Table 1 [3].

Table !
Cities and towns renamed in honor of V. Ulyanov-Lenin and I. Stalin
Name Period N;me beﬁore Present Name
enaming
Leningrad 1924-1992 Petrograd Sankt-Peterburg
(Russia)
Leninabad 1936-1991 Khudschand Khudschand
(Tadschikistan)
Leninakan 1924-1991 Gumri Gumri (Armenia)
Leninogorsk since 1955 Novaya Pismyanka Leninogorsk
(Russia, Tatarstan)
Leninogorsk 1941-2002 ' Ridder Ridder
(Kazakhstan)
Leninsk since 1919 Prishib Leninsk (Russia,
Volgograd Region)
Leninsk 1918-1929 Taldom Taldom (Russia,
Moscow Region)
Leninsk 1922-1991 Asaka Asaka
(Uzbekistan)

* The 1%t of May was the Day of Workers’ Solidarity.
** In November the Anniversary of Revolution was celebrated.
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The end of table I

Leninsk 1966-1992 Baikonur Baikonur
(Kazakhstan)
Leninsk 1924-1927 Chardschu Turkmenabad
(Turkmenistan)
Leninsk since 1925 Kolchugino Leninsk
-Kuznetsky -Kuznetsky
(Russia, Kemerovo
Region)
Ulyanovsk since 1936 Simbirsk Ulyanovsk (Russia)
Stalingrad 1925-1961 Tsaritsyn Volgograd (Russia)
Stalinabad 1929-1961 Dushanbe Dushanbe
(Tadschikistan)
Staliniri 1934-1961 Tskhinval Tskhinval (South
Osetia)
Stalino 1924-1961 Yusovka Donetsk (Ukraine)
Stalinogorsk 1934-1961 Bobriki Novomoskovsk
(Russia, Tula
Region)
Stalinisi 1931-1934 Khashuri Khashuri (Georgia)
Orashul-Stalin 1950-1960 Brasov Brasov (Romania)
Stalinogrud 1953-1960 Katowice Katowice (Poland)
Stalinvaros 1951-1961 Dunaujvaros Dunaujvaros
(Hungary)

As the examples above demonstrate, the name of V. Lenin was given to cities
and towns located in various geographical parts of the USSR, generally, after his
death in 1924. The name of 1. Stalin was given while he was alive; the maximum
of renaming is between 1924 and 1934. The second surge of renaming in honor of
I. Stalin was in 1950s, and it concerned towns beyond the USSR, but in its closest
environment, ie. in the Socialist countries of the Eastern Europe. All locations
named after I. Stalin were given back their old names, mainly in 1960-1961, after
the Stalin’s cult of personality was condemned. Some locations named after
V. Ulyanov-Lenin keep their names up to now. Renamed cities and towns also
glorified “new saints” of lower ranks, e.g. S.M. Kirov (Kirov, Russia); A.A. Zhdanov
(Zhdanov, Ukraine, now Mariupol); Ya.M. Sverdlov (Sverdlovsk, Russia, now
Ekaterinburg); K.Ye. Voroshilov (Voroshilovgrad, Ukraine, now Lugansk), etc.

Large-scale renaming occurred with smaller spatial objects: villages, streets and
squares; The names of Communist leaders were given to educational and cultural
organizations, underground railway stations, etc., cf. ¥ nac, kommynucmos, xopo-
was namame / Ha sce, umo meopumcs na ceeme;/ Hanpacro ybuiya nade-
amecs cmaxwem /3a dasHocmbio 6bime He 8 omeeme... /H camu ewe moi 300-
posus cmoiikoeo,/ H 6 wkony udym no ympam rawu demu / [o yruye Ku-

posa, yruye Boiixosa, / Ilo yruue Caxko — Banyemmu. (Sacco-Vancetti Street

by K. Simonov)
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Consider the process of mass renaming of streets in Tyumen. In the 19th century,
Tyumen streets were named on the “God or benefactor” principle. The streets named
after the churches (Arkhangelskaya, Vsekhsvyatskaya, Znamenskaya, Il'inskaya,
Nikolskaya, Spasskaya, Uspenskaya) in 1922, just after the end of the Civil War,
were renamed in honor of “new saints” or new dates in history, respectively
Uritskogo, Sverdlova, Volodarskogo, 25 Oktyabrya, Lunacharskogo, Lenina,
Khokhryakova. The streets of Tyumen named in honor of famous merchants
(Voinovskaya, Podaruyevskaya, Zhernakouskaya, Trusovskaya, Serebryakouskaya,
Yadryshnikovskaya) were renamed respectively Kirova, Semakova, Trudovaya,
Perekopskaya, Sovetskaya, Olovyannikova [4; 7].

Thus, the landmarks were replaced both on the map of the country and on the
map of the town. The phenomenon of mass renaming made in a certain historical
moment is the result of a myth, but it may also be a source of other myths and
misunderstandings. Consider the examples. During World War 2 Leningrad was in
a long blockade resulted in numerous victims. Is it correct to speak about the
Sankt-Peterburg blockade, as this is the city's present name? No, it is not. It was
the Leningrad blockade, but nowadays people need historical commentaries on the
term. The same misunderstanding is with Volgograd and the Stalingrad Battle
which occurred in its streets. The historical event fixed the city’s name for the
historical moment. The name of the street — 25 Oktyabrya “October, 25”
in Tyumen - is also confusing. It is often called 25 let Okyabrya “25™ anniversary
of October (Revolution)” on the analogy with another street 50 let Okyabrya
“50* anniversary of October (Revolution)” located nearby. These confusions indicate
that now people are unaware of the etymology of the name. The street was named
after the date of October revolution (October, 25, 1917, Old Style). The fact that
the anniversary of the event is celebrated not on October, 25, but on November, 7
(New Style) contributes to misunderstanding.

Mythopoetic ideas of space are in between the sentient experience and scientific
cognition. The Euclidean space, for instance, is characterized by three basic attributes:
extent, infinity, and homogeneity. However, perception is unaware of infinity; it is
limited with abilities of sense organs. The spatial homogeneity is the property of
its structure, but not of its perception; visible and touchable space is heterogeneous
and some of its parts are different from others by their qualities. Some places
(a temple, a palace, one’s home, etc.) are especially significant for people. There
people find their sacred center where they feel the highest safety. While going
away from such center, people are met with hostile periphery [5]. Mythopoetic time
is also divided into sacred and profane. During a ritual, people find themselves not
in the chronological time but in the archetypal age, when the events happened for
the first time [6], see also [7] u [8]. If we remember that ritual actions take place
in special (sacred) locations, we can assert that space and time are not represented
separately, but are blended in a single formation — chronotope [9], see also [10].

The chronotope of the Soviet age has a distinct central point in space (the Moscow
Kremlin) and in time (1917). Marxism-Leninism, like a religious doctrine, declared
the creation of the new world on the ruins of the old one. This was stated in
“International”, the national anthem of Soviet Russia (1918-1922), and later of the
USSR (1922-1944), cf.: Beco mup nacunvs mor paspywum / [o ocHosahbs,
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a samem / Mo naw, mor nogoul mup nocmpoum — / Kmo 6bin Huuem, mom
cmanem ecem! (International)

The Moscow Kremlin was considered the sacred center of the country and the
origin of the world, cf.: Hauunaemcs semns, / xax useecmuo, om Kpemrs. /
3a mopenm, 3a cywero — / Kommynucmos caywarom. / Te, kmo pabomaiom,
/ caywaiom ¢ oxomoro. / A 6ypacyam amom eonoc / nodvimaem Ob.bom 60-
noc. (V Mayakovky). C do6peim ympom, munsiil 2opod, / Cepdue podurbl moei!
(V. Lebedyev-Kumach) Hy kax mempo? Monuu, é cebe mau, / He cnpawusaii,
Kak nabyxarom nouku, / H ebL, 4acos kpemresckue 6ou,— / S3vix npocmpan-
cmea, cixcamozo do mouku... (O. Mandelshtam)

The cultural heterogeneity of space was provided with formation of the sacred
center with special symbolism. Near one of the Kremlin walls, there is the Lenin’s
Mausoleum; from its platform the Communist leaders welcomed their people during
demonstrations and parades. This global center was multiplied in Lenin’s monuments
all over the country. In most cities and towns the central street is still Lenin street.
The center of a town or a city was usually the area around the regional / town /
district committee of the Communist Party, with its own Lenin’s monument. It was
the place where demonstrations and parades were held. Thus, with those rituals,
the integrity of world-mapping was provided and a certain social order was
maintained.

As far as periphery is concerned, the capitalist countries were considered the
most hostile ones, cf. kanumarucmuueckoe oxpymenue “capitalist trapping”,
cf. also: 4 mor yuunuce wumamo easemor /' C Osenadyamu nem, ¢ Oesamu,
¢ 8ocomu /' H 3nanu: name wecmoix naanemo. / Kanumaausm, a wecmas —
Mot (B. Slutsky) Mup nedeaum na uepHovix, cmyervix, seimoeix, / A auws
‘Ha kpacHbix — Hac, u 6eavix — ux. / Ha 6envix — mex, umo, ecau npueis-
democs, / Hx 8ud na ecex mamepukax 3naxkom, / Ha 6enoix — mex, kax mol
ux nomnum c demcmsa, /B mom camom cmeicne. Borvuwe Hu 8 kakom. / Ha
Genvix — mex, umo 8 Agpuxke nv, 8 Espone / Mo, KpacHeie, 8 nopoxo8om Ovimy
/" B nocnednuii pas npopsem na Ilepexone / H cbpocum 6 mope ¢ bepeza
8 Kpoimy! (K. Simonov)

Socialist countries were considered less hostile but not entirely kindred.

The inner territory of the country was also considered heterogeneous. Vast
backwoods were to be conquered, cf. océoenue Cesepa / yeaunvt “harnessing of
the North / wild land”; ykpoueHue pek “taming of rivers”; cf. also: Mot poxcdenot,
umob ckasky coenamv Gvinvio, / [Ipeodoremsy npocmpancmeo u npocmop! /
Ham pasym 0an cmarvHoie pyku-kpoines, / A emecmo cepdya — niamenHoli
momop.

The clichés of the Soviet propaganda are rich in space metaphors: cmpoumens-
cmeo coyuaruzma / kommyruzma “construction of socialism / communism”;
eopusonmol Kommyrusma “horizons of communism”; cmoa6osas dopoza coyua-
auama “highway of socialism”; corneunsvie daru Kommynusma “sunny distances
of communism”; caredosame JTenunckum kypcom “to follow Lenin’s course”; ceem-
vl nyme kommynusma “light path of communism”; euecanmckue waeu namu-
nemku “giant steps of a five years’ plan”, nepecmpoiixa “perestroika”, literally
“reconstruction”; npopab nepecmpoiixu “building engineer of perestroika”, etc.
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See also slogans: Beproii dopozoii udeme mosapuwyu! “You are going the right
way, comrades!” Bce dopozu sedym « coyuanuzmy “All roads lead to socialism”.

The Communist Party leaders were called seidarowyuecs “outstanding” > gei-
dasamecs, lit. “protrude”; the towns were divided into omkpetmeiii “open (with free
entrance)” and 3axpsimoui “closed (entrance was allowed with special permission
only”; cf. also gsi0sueame (Ha napruitnyio pa6ory) «promote (to the Communist
party positions)”, sbeadroi “of those who were allowed to go abroad”; nessiesdroi
“of those who were not allowed to go abroad”; zenepassnas aunus napmuu “general
line of the Party”; nosvie pybexcu kommynucmuueckozo cosudanus “new lines of
Communist creation”.

The Soviet system called itself nepedosoii < neped “forefront, cf. also nepedo-
suk npoussoocmsa “leader of production”. The semantics of the forefront was
represented in naming new objects. The words npoepecc “progress”, asanzapd
“advance-guard”, sneped “ahead” were widely used in naming collective farms,
department stores, hotels, cinemas, newspapers, cf. Vperyod and Avangard —
collective farms in the Kurgan Region [12; 74], Progress — a department store
in Tyumen. Moreover, Avangard was used as a personal name for boys born
in 1920-1930. [12; 21].

The words 3anad “west” and socmok “east” acquired new connotations in the
Soviet discourse. 3anan “west” was associated with the capitalist Aliens, “countries
of West Europe and America (in contrast with the countries of the socialist
commonwealth)” [12; 147]. The word socmox “east” was not so often used for
marking the socialist countries (the Kin). However, it could be often met among
Soviet proper names, cf. Vostok, the first Soviet spaceship, piloted by Yu. Gagarin.
There are hotels named Vostok in Moscow, Tyumen, Krasnoyarsk, Voronezh,
Dnepropetrovsk and many other cities of the former USSR, but there are no hotels
named Zapad. There are hotels named Zapadnaya “western” in Rostov-on-Don
and Tyumen, but the name means that they are located in the western part of the
city; besides, they appeared after 1991.

Ancient ideas of a sacred top are represented in such Soviet clichés as gsicoxoe
dosepue “high trust”, eeicomer kommynuszma “heights of Communism”, cf. also:
Bce govuwe, u svuue, u soiwe / Cmpemum mor nonem nawux nmuy (Air Force
March by P. German)

Together with pathetic ssicomor “hights”, the Soviet discourse coined such word
as svuuka “extreme (death) penalty” < seccuwui “highest” [12; 84], cf.: Bcezo auwe
wac darom Ha apmobcmpen. /' Bcezo nuuib wac nexome nepedsiuku. Bcezo auuss
4ac do camoix erashovix 0en: / Komy — 0o opdena, Yy, a komy — 00 “gbiuku”.
(Penal Battalions by V. Vysotsky)

The opposition of the old and new worlds could not miss the ideas of time.
The sacred time starting the new age is October (November) of 1917, cf.: Zeno
cedomozo noabps — / Kpacueiil dens karendaps. / IMozasdu e ceoe okHo: /
Bce na yauye kpacro. (November by S. Marshak). As the new calendar started
from the birth of Christ, the Soviet history started anew from 1917 and the whole
history started to be divided into dopesonroyuornnoii “pre-revolutionary” and no-
caepesonoyuorHelil “post-revolutionary”.

The poem Kiev by V. Mayakovsky illustrates the ideas of old and new ages.
It starts rather in the cozy and home-like style, the author compares the arrival
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of the lyrical hero to Kiev with the visit to his grandmother: JIanot eaox, ranxu,
nanywku... / Bce 6 cneey, a menavie kakue! / Byomo 8 eocmu K cmapod,
cmapoii 6abywke / s 6uepa npuexan 8 Kues. Nevertheless, the final of the poem
sounds very aggressive, the lyrical hero calls to the death of his old grandmother,
because she stops his way: 30pascmsyii u npowaii, cedas 6abywka! /' Yxodu
¢ nymu! ckopee! ny-ka! / Ymupaii, cmapyxa, cnexyiswmka, Haboxka. /
Mot udem — samaza ronbix 8HYKOE!

Cedas 6abywka “grey-haired granny” represents old Russia (the Russian Empire
and the Kiev Rus). The poem declares that the life of old Russia with the power of
owners (cnexyasnmka “profiteer”) and Russian Orthodox Church (raboxcka
“worshipper”) is over and that it should clear the way for new people (samaza
10HbLX 8HYKO8 “drove of young grandchildren”).

This poem contains another idea specific for 1920s — renunciation of family.
This idea, though it did not live long and later the family was declared the cell of
the Socialist society (sueiixa coyuarucmuueckozo obujecmea), occurred in the
Communist propaganda: parents and other ordinary mortals had to keep their
distance from the atemporal ancestors, cf. dedywka JTenur “grandfather Lenin”;
Poduna-mamse “Motherland”; Cmaaun, omey napodos “Stalin, the father of peoples”;
bpamckas cembs cogemckux Hapodoe “brotherhood of Soviet peoples”.

The calendar of pre-revolutionary Russia acquired new marks: if earlier people
planned some events x Poxdecmsy “by Christmas” or nocae Macxu “after Easter”,
later they started to plan as k maiickum npasnuukam “by May holidays” (the 1+ of
May, the Day of Workers’ Solidarity) or k nos6pwo “by November” (the 7t of
November, the Anniversary of Revolution. The sacred character of certain dates
was emphasized with great events timed for them — the launch of a spaceship,
putting a plant into operation, some agricultural works, etc.

If space was to be conquered (nokopume) or overcome (npeodorems), time
was to be accelerated (ycxopump);, plans were to be fulfilled ahead of time (do-
cpouno), cf. Bpems, sneped!” “Time, ahead!”; Mamunemky — 6 wemsipe 200a!
“Five years’ plan — in four years!”; [Tamuonesxy — 6 uemsipe Ous “Five days
plan — in four days!”, ci. also ycxopenue < yckopume “accelerate”, one of the
M. Gorbachov’s postulates, along with perestroika and glasnost.

The Soviet metaphors of space and time combined in metaphors of motion.
The word scmpeunoii “oncoming, head (of wind or train)” began to be used of a
plan — counter-plan [12; 80]. The propaganda declared the idea to catch up and
surpass the antagonists, cf. Bawy 6vicmponoeyro, snamenumyro Amepuky /
Mot 0ozonum u nepeezonum. (Americans Surprise by V. Mayakovsky). The author’s
metaphor (V. Mayakovsky) becomes the slogan (N. Khrushchev). Hoename u ne-
peenams Amepuky! “Catch up and surpass America!”

The results of researching the chronotope of the Communist propaganda are
summarized in Table 2.

* This phrase from Banya by V. Mayakovsky was used by V. Katayev as the title of his
novel (1932) devoted to the construction of an ironworks.
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Table 2
Chronotope of the Communist Propaganda
Kin Alien
We They
New world Old world
East West
Future Past
Growth, development Decay, death
Progress Reaction
Creator Destructor
Youth Senility

As far as the perception of numbers is concerned, the mythopoetic thinking
considers numbers not as positions in a sequence, but as sacred essences of their
own classification relevance. V. Toporov assumes that “in archaic traditions, a
number could be used in the situations with sacred, “cosmic” sense. Thus, a number
became the image of the world (imago mundi) and therefore — an instrument for
its periodic reconstruction in the cyclic system of development, for overcoming
destructive chaotic trends” [13; 227].

The Soviet discourse is characterized with conviction of One, i.e. everything
individual (e.g. kpecmosne-edunoruunuxu “individual peasants” < ooun “one”) and
glorification of everything collective, cf. 4 — nocaednss 6yxea argpasuma “S is
the last letter in the alphabet” (5 — also “I, the pronoun, 1st person, singular”).
V. Mayakovsky contrasts One (an individual) and the Communist party (a solid
set): EQunuya — 63dop, edunuya — Hoav, / 00uH — Oaxe eciu O4eHb 8ax-
Houi — / He nodvimem npocmoe namueepuikosoe 6pesro,/ mem 6Goree dom
namusmaxcuoii. (Vliadimir IUich Lenin by V. Mayakovsky).

The negative symbolism of One is neutralized in the ritual formula which
ascends to medieval traditions: Odun 3a ecex, éce 3a odnozo “One for all, all for
one”. The words edurcmeo “unity” and edunodyuwneii “with one mind, at one”
became clichés, cf. monorumnoe eduncmso napmuu “monolithic unity of the
Party”, edunodywnoe odobpenue 8cezo cosemckozo napoda “approval of all the
Soviet people at one mind”.

The word nepsuui “first” acquired new positive connotations, cf. nepsoe auyo
(npednpusmus) “director (of the enterprise)”, lit. “the first person”, nepsocmpou-
menv “first builder”, nepsoyerunnux “first settler of the wild land”. ‘

Among the first 10 numbers, Five is also characterized with positive connotations.
Five is the highest mark in the Soviet school; it is also the honorary pentagon (State
Emblem of Quality). Pyatiletka < name “five” + nem “years” is five years’ plan in
the economics with central planning. During the Ist pyatiletka of 1928-1932, its third
year was given its own name — mpemuii pewarowui “the third crucial”. During
the 9 pyatiletka of 1971-1975, the names were given to each of the years — nep-
euui Hauwunarowuil “the first opening”, emopoid npodorxcarouui “the second
continuing”, mpemuii pewaroujui “the third crucial”, uemeepmeo.ii onpedensrouui
“the forth determinative” and namoui 3asepuwarowud “the fifth closing”.
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Three symbolizes power, cf. mpoiixa “the commission of three people, sentencing
instead of the court in 1918-1934”, lit. “triad”; mpeyzonsnux “the bosses of an enterprise:
the director, the Party boss and the Trade Union boss”, lit. “triangle” [12; 429-430].

The numbers of Party congresses and Komsomol conferences, the anniversaries
of the October Revolution and the Communist leaders’ jubilees became certain symbolic
milestones. The name of streets fixed not only the names but the dates and
anniversaries, i.e. numbers, cf. 1905 goda St. (in honour of the Revolution of 1905)
in Moscow; 50 let Oktyabrya St. (the 50th Anniversary of October Revolution of
1917) and 50 let VLKSM St. (the 50th Anniversary of the Communist Union of
Youth) in Tyumen; 22 Parts’yezda St. (the 22nd Congress of the Communist Party)
in Omsk, Lipetsk and Donetsk.

As aresult of this research of such essential concepts of world-mapping as space,
time, and number, it may be concluded that the Communist propaganda appealed to
the most ancient archetypes of the human mind and did it rather effectively until the
major part of the society kept their faith in the Communist ideas. The innovations in
giving names were used to establish new faith and to dissociate from old traditions.
The chronotope of the Communist propaganda represented a multi-layer semantic
code based on the system of spatial oppositions, clearly divided into sacred Kin and
demonized Alien. Time was perceived in a special way, in deep interaction with space.
The date of the October Revolution (1917) was declared the moment of creating the
new world. Some numbers from 1 to 10 were given new semantics.
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